6                   Panchapadika

'manana9 the central pivotal word in the sentence.) And
he who studies his veda has to enquire into the following :

what are the specific features of an 'adhikari' ? What are
the 'pramanas' he has to follow ? What is the 'vedanta
vakva vihara' ? Can it be had by any other means or not ?
How is 'atmajnana' the way to liberation ?  What is this
'atmajnana' and how can he have it ? This 'jijnasu7 desires
the chief 'purushartha'. It is with" reference to such an one
who possesses the 'saadhana catushtaya' that Badarayana
has decreed enquiry into the 'vedanta vakyas5 so that there
can be the knowledge of Brahman v/hich is the way to liber-
ation. This injunction implies the 'adhikarf, 'vishaya' and
'phala' which are the three 'anubandhas'. To determine these
three, he gave the aphorism "athaato brahma^jijnaasaa'; for
it is generally admitted' that the 'sruti6 and the 'vedanta
sutra' are in essence identical. And it will be explained
later on how 'manana' and 'nididhyasana' become the
'angas' of 'sravana'.

Objection ; The first aphorism is said to be based
on 'sravana vidhf. But the 'sravana vidhF itself is impo-
sible. This 'vidhi' cannot command 'vedaanta vakya vihaara'
which leads to "moksha saadhana brahmajnana5 for one
possessing the 'sadhana catuhtaya'. This injunction can-
not be an ^apurva vidhi' which refers only to an 'atyanta
prapta vishaya'. The 'sravana vidhi9 is said to give rise to
'jnana'. This 'jnaana' can be had not only through'sra-
vana'. There are other ways too, and there is no necessary
relation between'sravana' and'jnaana'. Nor can we take
'srotavyLh' to be a 'niyama vidhi' as in the case of ^vrihiiin
avahanyaad9 where the removal of the husk is the 'drishta
phala' and where there is also an 'adrishta prayojana9'
Since the husk can be removed by other ways also, we